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This paper explores the intersection of religion, gender identity, and gender 
prejudice within the American context of religious conservatism and the 
overturning of Roe v Wade. Discussion considers the overturning as a dangerous 
move that negates the rights and religious liberties of women, with adverse 
implications also for the rainbow community. Notably, this legislative context 
depicts the power of conservative Christian ideology to sustain hierarchical gender 
norms anchored in a binary consciousness, which privileges and empowers men 
(typically white, elite, heterosexual men), while diminishing and disempowering 
women and gender-diverse persons as non-normative and subsidiary. Discussion 
further conveys that this male-centred/androcentric ideology continues the 
oppressive legacy of male-dominant, fundamentalist biblical interpretation — a 
mode of interpretation heavily criticised within contemporary mainstream biblical 
scholarship as flawed and grievous in its promotion of gender prejudice. 
Accordingly, the overturning of Roe v Wade is relevant to the Australian context, 
for the same androcentricity and legacy of biblically-justified gender prejudice 
underpins all Western cultures. That is, manifold people, knowingly or reflexively, 
religious or otherwise, adhere to this biased interpretation and prejudicial gender 
consciousness through entrenched psychosocial Western norms. Not least, much 
scholarship has stressed that the issue of gender bias deeply pervades the 
structures of Australia’s justice system. Ultimately, this paper emphasises that 
understanding androcentricity and the legacy of injurious androcentric biblical 
interpretation is necessary to the tasks of negotiating religious freedom for all 
persons and cultivating non-sexist social and legal structures that uphold the rights 
of multiple gender identities and subjectivities.  

 
INTRODUCTION 
 

‘The hard-won rights for women and girls that many of us now take for granted 
could be snatched away at any moment.’ – Margaret Atwood 

 
Margaret Atwood, author of The Handmaid’s Tale (1985), spoke these words to a Canadian 
audience in a speech titled We Hang by a Thread.1  In this address, Atwood emphasised the 
vulnerability of women’s rights ‘even in the so-called advanced West’ because ‘culturally, 
those rights are very shallowly embedded … they haven’t been around that long, historically, 
and they are not fervently believed in by everyone in the culture’.2 Delivered in 2016 during 
the midst of the presidential campaign that resulted in the election of Donald Trump (who 
would soon significantly influence the conservative Christian makeup of the U.S. Supreme 
Court that overturned Roe v Wade), Atwood’s address was evidently a prophetic one. Her 
warning that ‘it wouldn’t take that much to roll back recent legal entitlements for women’ has 

 
∗ Associate Lecturer, Central Queensland University. 
1 Margaret Atwood, ‘We Hang by a Thread’ in Burning Questions: Essays and Occasional Pieces, 2004-2021 
(Penguin Random House, 2022) 313.  
2 Ibid.  https://doi.org/10.55803/L364U
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turned out to be soberingly valid.3 This same warning had been promulgated via Atwood’s 
aforementioned dystopic novel that tells of contemporary America falling subject to a 
patriarchal, biblically-anchored regime which stymies the religious freedoms of others and 
justifies controlling women and their fertility in accordance with sexist religious ideology. 
Those who donned the uniform of Atwood’s subjugated handmaids to protest Trump and the 
revoking of Roe v Wade remind us of that warning.4  
 
This paper considers, from a gender and biblical scholar’s perspective, the intersection of 
religious freedom, gender identity, and gender prejudice within the American context of 
religious conservatism and the overturning of Roe v Wade. Discussion considers the latter as a 
dangerous move that negates the rights and religious liberties of women in America and 
beyond. Noted too, is the ruling’s adverse implications for the rainbow community. Via 
analysis through the conceptual lens of androcentricity,5 the following exploration highlights 
how this legal shift epitomises the power of conservative Christian ideology to sustain 
hierarchical gender norms which value and privilege men while diminishing women and 
gender-diverse persons as non-normative and subsidiary. Discussion in this paper further 
argues that this androcentric/male-centred ideology continues the oppressive legacy of male-
dominant, fundamentalist biblical interpretation — a mode of interpretation heavily criticised 
within contemporary mainstream biblical scholarship6 as flawed and grievous in its promotion 
of bigotry and gender prejudice.  
 
Accordingly, the overturning of Roe v Wade is explicated as worryingly relevant to the 
Australian context and that of other Western nations, for the same legacy of androcentric, 
biblically-justified gender prejudice underpins all Western cultures. In other words, manifold 
peoples, male or female, knowingly or reflexively, religious or otherwise, adhere to traditional 
biased interpretations and prejudicial gender consciousness as entrenched psychosocial 
Western norms. Notably, much scholarship has stressed that the issue of gender bias deeply 
pervades Australia’s social and justice structures. Ultimately, this paper accentuates the idea 
that understanding androcentricity, and the legacy of injurious androcentric biblical 
interpretation, is necessary to the tasks of negotiating religious freedom for all persons and 
cultivating non-sexist social and legal structures that uphold the rights of multiple gender 
identities. In pursuit of this objective, the following first discusses the overturning of Roe v 
Wade, including the issue of abortion and the judicial influence of the conservative Christian 
right. Discussion then addresses androcentricity and its intersection with Christianity’s legacy 
of harmful androcentric biblical interpretation. Finally, wider implications of this legacy and 
the overturning of Roe v Wade are discussed in relation to the Australian social and legal 
context.    

 
3 Ibid 314.  
4 Nick Bonyhady, ‘What is Roe v Wade, and What Happens if it is Overturned?’ Sydney Morning Herald (online, 
3 May 2022) <https://www.smh.com.au/world/north-america/what-was-roe-v-wade-and-why-is-everyone-
talking-about-it-now-20201009-p563jp.html>. 
5 The Greek term ‘androcentricity’ denotes a ‘male-centred’ worldview. See, eg, Jane Pilcher and Imelda 
Whelehan, Key Concepts in Gender Studies (SAGE, 2017) 5.    
6 Here I refer to the extensive body of specialised academic scholars that read biblical material in their original 
language and employ a myriad of contemporary analytical tools and theory in order to comprehend aspects such 
as the linguistic and structural features of texts, the formative and redaction stages behind texts, and their historical 
setting(s) and interrelated meaning(s). Mainstream scholarship further encompasses analysis that extends these 
interpretive frames via lenses informed, for example, by psychoanalysis, gender theory, feminism/womanism, 
post-colonialism, and liberation theology. Appreciating that texts are multifaceted, mainstream biblical 
scholarship encompasses a multiplicity of interpretations that are generated through close study of biblical 
material in accordance with well-grounded, cogent methodologies. See, eg, John H Hayes and Carl R Holladay, 
Biblical Exegesis: A Beginner’s Handbook (Westminster John Knox Press, 3rd ed, 2007).   

https://www.smh.com.au/world/north-america/what-was-roe-v-wade-and-why-is-everyone-talking-about-it-now-20201009-p563jp.html
https://www.smh.com.au/world/north-america/what-was-roe-v-wade-and-why-is-everyone-talking-about-it-now-20201009-p563jp.html
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CHRISTIAN CONSERVATIVISM AND THE OVERTURNING OF ROE V WADE 
 
Roe v Wade7 refers to the 1973 Supreme Court ruling, by a 7-2 determination, that the right to 
an abortion is protected by the implied right to privacy in the United States Constitution. This 
ruling placed the right to an abortion within the same protective frames as a person’s 
entitlement to liberty and privacy regarding decisions pertaining to contraception, marriage, 
and intimate sexual conduct.8 The ruling further included a trimester framework and a ‘strict 
scrutiny’ standard. Accordingly, women had the right to an abortion prior to foetus viability,9 
understood then as transpiring at the third trimester (28 weeks).10 After this time and providing 
the woman’s own life and health were not endangered, States could then legally prohibit 
abortions in the interest of protecting prenatal life. The ‘strict scrutiny’ standard meant that any 
challenges to the ruling would be subject to the highest level of judicial review.11  
 
This ruling on the fundamental right to an abortion prior to viability was again upheld in the 
landmark 1992 case, Planned Parenthood v Casey.12 However, two diluting alterations were 
made. The trimester framework was overturned and replaced with viability analysis.13 This 
enabled States to restrict abortions prior to the third trimester, given medical proofs of earlier 
viability at the 23/24-week mark. The ‘strict scrutiny’ specification was also replaced with the 
‘undue burden’ standard. States could now regulate abortion, providing it did not subject those 
seeking an abortion of a non-viable foetus to undue interference and obstacles.14 In other words, 
legal obstructions to women seeking abortions of pre-viable foetuses were unconstitutional; 
however, States acquired increased capacity to restrict abortions of post-viable foetuses, on 
condition the laws did not impede abortions in ways that were injurious to a woman’s life or 
health.15        
 
Roe v Wade was fully overturned on 24 June 2022 in the case of Dobbs v Jackson Women’s 
Health Organization (‘Dobbs’).16 In 2018, the Jackson Women’s Health Organisation had 
successfully sued the Mississippi Department of Health in relation to a newly passed State law, 
the Gestational Age Act.17 This act banned most abortions after 15 weeks, except where 
necessary to save the woman’s life and in cases of severe foetal abnormality.18 The act provided 

 
7 410 US 113 (1973). Norma McCorvey, known by the legal pseudonym ‘Jane Roe’ filed a suit against Henry 
Wade, the District Attorney of Dallas County, Texas. Wanting to terminate her third pregnancy due to her 
impoverished situation, she alleged the Texas law that prohibited abortion unless the mother’s life was at risk was 
unconstitutional. See, eg, Sakshi Soni, ‘Roe v Wade Case and the Abortion Laws in US’ (2021) 4(6) International 
Journal of Law Management and Humanities 287. 
8 Roe v Wade, (n 7) 152–3.   
9 That is, the capacity for a human foetus to survive outside the womb.  
10 Roe v Wade (n 7) 164–5. 
11 Ibid 169. 
12 Planned Parenthood v Casey, 505 US 833 (1992). The plaintiffs argued that the Pennsylvania Abortion Control 
Act of 1982, 18 Pa Cons Stat §§3203-20 (1990) comprised five provisions that were unconstitutional under Roe v 
Wade, including stipulations of a waiting period, notifying a spouse, and parental consent for minors. 
13 ‘Planned Parenthood of Southeastern Pennsylvania v Casey’ Legal Information Institute (Web Page, June 2022)   
<https://www.law.cornell.edu/wex/planned_parenthood_of_southeastern_pennsylvania_v_casey_(1992)>. 
14 Planned Parenthood v Casey (n 12) 837, 933. 
15 Alta Charo, ‘Undue Burden of Abortion’ (1992) 340(8810) Lancet 44. 
16 Dobbs v Jackson Women's Health Organization, 597 US (2022) (‘Dobbs’). 
17 Gestational Age Act 2018, Miss Gen Laws ch 393 (2018).  Miss Code Ann § 41-41-191. 
18 Jeffrey Hannan, ‘Dobbs v Jackson Women's Health Organization and the Likely End of the Roe v 
Wade Era’ (2022) 17 Duke Journal of Constitutional Law and Public Policy 281, 282–3. 
 <https://scholarship.law.duke.edu/cgi/viewcontent.cgi?article=1214&context=djclpp_sidebar>.  

https://www.law.cornell.edu/wex/planned_parenthood_of_southeastern_pennsylvania_v_casey_(1992)
https://scholarship.law.duke.edu/cgi/viewcontent.cgi?article=1214&context=djclpp_sidebar
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no exceptions for rape and incest.19 The District Court of Southern Mississippi ruled that the 
State had no justifiable interest in banning abortions prior to viability and, by injunction, 
prohibited any enforcement of the act.20 In 2019, the Court placed another injunction on the 
State, preventing the enactment of a new law banning abortions upon detection of a foetus’ 
heartbeat — typically within the 6 to 12 week gestation phase.21 Via appeal to the Supreme 
Court, the State of Mississippi petitioned for a reconsideration of the benchmarks of viability 
in light of medical advances.22  
 
In Dobbs, the Supreme Court held, 5-4,23 that abortion was not a protected right under the 
Constitution. According to the majority opinion, abortion was neither referenced in the 
Constitution nor a substantive right deeply rooted in the nation’s history or tradition.24 The 
Supreme Court’s ruling effectively provides individual States full power to regulate abortion.25 
With the ‘undue burden’ test also replaced with the weaker ‘rational basis’ standard, the legality 
of banning abortions is now tied to determinations that States have a rational basis to do so.26 
Consequently, some States have taken measures to protect and expand abortion access. 
However, close to a third of the States — especially those in the Midwest and ‘Bible Belt’ 
regions — have already severely restricted or prohibited abortions, including abortions after 
six weeks (before many know they are pregnant) and even in relation to pregnancies arising in 
cases of rape or incest.27 
 
The overturning of Roe v Wade has given rise to a deep vein of criticism concerning the 
influence of conservative Christian beliefs on American jurisprudence. Trump, in conjunction 
with courting conservative Christian voters, had expressed his determination to configure a 
‘pro-life’ Supreme Court.28 With the appointment of Justices Neil Gorsuch, Brett Kavanaugh, 
and Amy Coney Barrett (following the death of Ruth Bader Ginsberg), he did just that. These 
three, together with Justices Samuel Alito and Clarence Thomas, voted to overturn Roe v Wade. 
Much news media has pointed to the Catholic background and enduring conservative 

 
19 Ibid; Jenny Gathright, ‘Mississippi Governor Signs Nation’s Toughest Abortion Ban Into Law’ NPR News 
(online, 19 March 2018) <https://www.npr.org/sections/thetwo-way/2018/03/19/595045249/mississippi-
governor-signs-nations-toughest-abortion-ban-into-law>. 
20 Grinberg, Emanuella, ‘Judge Notes “Sad Irony” of Men Deciding Abortion Rights as he Strikes Mississippi’s 
Abortion Law’ CNN (online, 21 November 2018) <https://edition.cnn.com/2018/11/20/health/mississippi-
abortion-ban-15-weeks-ruling/index.html>. 
21 Hannan (n 18) 283.   
22 Lynn Fitch (A-G Miss) ‘Petition for a Writ of Certiorari’ Dobbs v Jackson Women's Health Organization 19-
1392, 15 June 2020 <https://www.supremecourt.gov/DocketPDF/19/19-
1392/145658/20200615170733513_FINAL Petition.pdf>. 
23 The court decided, in a 6-3 ruling, to uphold the Mississippi law, banning abortion after 15 weeks. Justice John 
Roberts sided with this majority, though he disputed the total overturning of Roe v Wade. See Lawrence Hurley 
and Andrew Chung, ‘U.S. Supreme Court Overturns Roe v Wade, Ends Constitutional Right to Abortion’ Reuters 
(online, 28 June 2022) <https://www.reuters.com/world/us/us-supreme-court-overturns-abortion-rights-
landmark-2022-06-24/>. 
24 Dobbs (n 16). 
25 Ibid. 
26 Ibid; Linda McClain and Nicole Huberfeld, ‘Roe Overturned: What You Need to Know about the Supreme 
Court Abortion Decision’ The Conversation (online, 25 June 2022) <https://theconversation.com/roe-overturned-
what-you-need-to-know-about-the-supreme-court-abortion-decision-184692>. 
27 Priya Krishnakumar and Veronica Stracqualursi, ‘See Where Abortion Access is Banned — And Where It's 
Still in Limbo’ CNN News (online, 31 August 2022) <https://edition.cnn.com/2022/08/31/us/abortion-access-
restrictions-bans-us/index.html>; Associated Press, ‘Abortion Ruling Prompts Variety of Reactions From States’ 
Associated Press (online), 22 July 2022 <https://apnews.com/article/supreme-court-abortion-ruling-states-
a767801145ad01617100e57410a0a21d>. 
28 Brit McCandless Farmer, ‘Trump in 2016: “The Judges will be Pro-life”’ CBS News (online, 23 September 
2020) <https://www.cbsnews.com/news/donald-trump-2016-pro-life-judges-60-minutes-2020-09-23/>. 

https://www.npr.org/sections/thetwo-way/2018/03/19/595045249/mississippi-governor-signs-nations-toughest-abortion-ban-into-law
https://www.npr.org/sections/thetwo-way/2018/03/19/595045249/mississippi-governor-signs-nations-toughest-abortion-ban-into-law
https://edition.cnn.com/2018/11/20/health/mississippi-abortion-ban-15-weeks-ruling/index.html
https://edition.cnn.com/2018/11/20/health/mississippi-abortion-ban-15-weeks-ruling/index.html
https://www.supremecourt.gov/DocketPDF/19/19-1392/145658/20200615170733513_FINAL%20Petition.pdf
https://www.supremecourt.gov/DocketPDF/19/19-1392/145658/20200615170733513_FINAL%20Petition.pdf
https://www.reuters.com/world/us/us-supreme-court-overturns-abortion-rights-landmark-2022-06-24/
https://www.reuters.com/world/us/us-supreme-court-overturns-abortion-rights-landmark-2022-06-24/
https://en.wikipedia.org/wiki/Dobbs_v._Jackson_Women%27s_Health_Organization#Lower_courts
https://theconversation.com/roe-overturned-what-you-need-to-know-about-the-supreme-court-abortion-decision-184692
https://theconversation.com/roe-overturned-what-you-need-to-know-about-the-supreme-court-abortion-decision-184692
https://edition.cnn.com/2022/08/31/us/abortion-access-restrictions-bans-us/index.html
https://edition.cnn.com/2022/08/31/us/abortion-access-restrictions-bans-us/index.html
https://apnews.com/article/supreme-court-abortion-ruling-states-a767801145ad01617100e57410a0a21d
https://apnews.com/article/supreme-court-abortion-ruling-states-a767801145ad01617100e57410a0a21d
https://www.cbsnews.com/news/donald-trump-2016-pro-life-judges-60-minutes-2020-09-23/
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Catholic/Christian affiliations of these Justices. As Associated Press News notes, for example, 
‘the justices in the Dobbs majority aren’t simply cradle Catholics. Several have ties to 
intellectual and social currents within Catholicism that, for all their differences, share a 
doctrinal conservatism and strong opposition to abortion’.29 The revoking of Roe v Wade has 
hence been interpreted by many as religious bias distorting the legal fabric of America. 
Encapsulating this perspective, Professor Martin Gold of Columbia Law School asserts: ‘The 
current Court is giving our law a clearly conservative Christian direction… The Supreme Court 
majority is well aware that like-minded conservative Christian forces will prevail in many 
states’.30       
 
The revoking of Roe v Wade has indeed been heralded as a major victory for the conservative 
Christian right on an issue that has been central to America’s ‘culture wars’ for decades. 
Alongside Trump’s boasting for accomplishing the new ruling, conservative Christian leaders 
have applauded the decision as a much-needed correction of an earlier iniquitous mistake in 
judgment.31 For other Christian leaders, however, and persons from other faith traditions, the 
overturning of Roe v Wade represents not only a violation of the separation of church and state, 
but the privileging of the religious freedoms of some against the religious freedoms of others.32 
These oppositional voices are supported by data that reveals a considerable portion of the 
American populace who identify as Christian and other faith traditions support safe and 
unhindered access to abortion.33    
 
Together with condemnations from ‘pro-choice’, feminist, and Democratic Party sectors, major 
health and medical associations have also deplored the ruling. As history has shown and global 
data continues to confirm, impeding access to safe abortions does not decrease terminations; 
on the contrary, it escalates the occurrence of dangerous procedures. Medecins Sans Frontieres 
notes ‘unsafe abortion remains one of the leading causes of maternal mortality globally’; 
consequently, ‘safe abortion care is essential health care’.34 Further recognised health risks 
associated with restricted access to safe abortions comprise psychological and financial harms 
incurred through bearing and raising unwished for children.35 The overturning of Roe v Wade 
has been deemed to bear heaviest upon poorer women who lack the financial means to travel 
interstate for abortion care,36  and especially black women, who already face disproportionately 
high risks of maternal mortality in the country with ‘the highest maternal mortality rate in the 
developed world’.37 Concerns accordingly also emphasise that impeding and criminalising 
abortion will subject countless women to inhumane, inescapable forced pregnancy.38 
 

 
29 Peter Smith, ‘Anti-Roe Justices a Part of Catholicism’s Conservative Wing’ Associated Press (online, 1 July 
2022 ) <https://apnews.com/article/abortion-supreme-court-catholic-ee063f7803eb354b4784289ce67037b4>. 
30 Martin E Gold, ‘The Demise of Roe v Wade Undermines Freedom of Religion’ American Constitution Society: 
Expert Forum (Webpage, 30 August 2022) <https://www.acslaw.org/expertforum/the-demise-of-roe-v-wade-
undermines-freedom-of-religion/>. 
31 David Crary, ‘Faith Leaders React with Joy, Anger to Roe’s Reversal’, PBS News (online, 24 June 2022) 
<https://www.pbs.org/newshour/politics/faith-leaders-react-with-joy-anger-to-roes-reversal>. 
32 Ibid. 
33 Ibid; Gold (n 30).  
34 Katrina Penney, ‘Reducing Access to Abortion Puts Lives in Danger’ Medecins Sans Frontieres (Webpage, 4 
July 2022) <https://msf.org.au/article/statements-opinion/reducing-access-abortion-puts-lives-danger>.  
35 Terry McGovern, ‘Overturning Roe v Wade Has Had an Immediate Chilling Effect on Reproductive 
Healthcare’ (2022) 377 British Medical Journal 1622, 1622. 
36 Ibid.  
37 Ibid.   
38 Ibid.  

https://apnews.com/article/abortion-supreme-court-catholic-ee063f7803eb354b4784289ce67037b4
https://www.acslaw.org/expertforum/the-demise-of-roe-v-wade-undermines-freedom-of-religion/
https://www.acslaw.org/expertforum/the-demise-of-roe-v-wade-undermines-freedom-of-religion/
https://www.pbs.org/newshour/politics/faith-leaders-react-with-joy-anger-to-roes-reversal
https://msf.org.au/article/statements-opinion/reducing-access-abortion-puts-lives-danger.
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Abortion is, no doubt, a highly complex and gendered issue. In other global contexts, we must 
not forget, open access to and forced abortions have resulted in an inordinate termination of 
female life due to the higher valuing of male children.39 In the current American context, 
however, restricting access to abortion raises profound concerns in relation to the capacity of 
females to live with equitable liberty and autonomy to self-govern their lives. In the West, the 
issue commonly pivots on understandings of when human life with rights begins and 
consequently supersedes the rights of the bearer to decide not to carry the foetus to term. Within 
Catholic frameworks, human life with rights begins at conception and is considered a sacred 
gift from God.40 Furthermore, procreation is regarded as the true intended end of the sexual act 
as discerned via Natural Law, which in turn derives from and in accordance with Divine Law 
and God’s will for humanity.41 ‘Pro-life’ stances draw further reinforcement from the biblical 
commandment ‘Thou Shalt not Kill’42 Accordingly, abortion at any stage is regarded as the 
intentional killing of innocent human life and thus inherently evil —  even in contexts of rape 
and incest where the unborn foetus is considered a victim of the crime too.43   
 
Unquestionably, in a world wrought by so much violence, there is value to be found in 
viewpoints that seek to protect and esteem the preciousness of all human life. Yet, as renowned 
Catholic theologian and feminist scholar Rosemary Radford Ruether has long articulated, the 
conservative Christian ‘pro-life’ stance falls well short in its concern for women and the 
complexity of the issue of abortion as it pertains to women’s gendered lives and experiences. 
Ruether emphasises, as do manifold other gender scholars, that the inequitable position of 
women in society means they typically have reduced capacity to control the conditions within 
which they have sex and become pregnant.44 Aside from the literature and data that attests to 
girls’ and women’s excessive experience of men’s sexual violence,45 recent scholarship also 
illuminates the prevalence and nuances of sexual coercion that impact the everyday lives of 
women.46 Furthermore, when it comes to making decisions to terminate a pregnancy, the 
rhetoric of ‘choice’ is misleading in its insinuation that women have unbridled autonomy. Such 
decisions commonly abound with complexity as women weigh their personal circumstances 
and the projected quality of life of both child and mother in contexts where motherhood all too 
frequently aligns with single parenthood, underemployment, financial insecurity, and 
poverty.47  
 

 
39 Ayana Gray, ‘Sex-Selective Abortion, Female Infanticide, and their Lasting Effects in China and India’ (2020) 
21(1) Concord Review 1, 1-26 <https://www.sfponline.org/uploads/302/TheConcordReview_V20_ISS4.pdf - 
page=6>. 
40 Pontifical Council of Justice and Peace, Compendium of the Social Doctrine of the Church (Burns & Oates, 
2005) # 155, 228; Chris Alcock, Sam Farmar, and Hilary Andersson, ‘Panorama: America’s Abortion War’ 
EduTV, 31 August 2019 <https://search-informit-org.ezproxy.usq.edu.au/doi/10.3316/edutv.3604555>. 
41 Pontifical Council of Justice and Peace (n 40). 
42 ‘Book of Exodus’ in Holy Bible: New International Version (Bible Society in Australia, 2007) ch 20 verse 13 
(‘Exodus’). 
43 Diane N Irving, ‘Abortion: Correct Application of Natural Law Theory’ (2000) 67(1) Linacre Quarterly 45. 
44 Rosemary Radford Ruether, ‘A Consistent Life Ethic? Supporting Life After Birth’ (2011) Conscience 46-47 
<https://www.catholicsforchoice.org/wp-content/uploads/2014/01/Specialrosemaryedition2011.pdf>; Mary 
Daly, Beyond God the Father: Toward a Philosophy of Women’s Liberation (Beacon, 1985) 122–4; Germaine 
Greer, On Rape (Melbourne University Press, 2018).  
45 World Health Organisation, Violence Against Women Prevalence Estimates, 2018, WHO (Webpage, 9 March 
2021) <https://www.who.int/publications/i/item/9789240022256>.  
46 Greer (n 44).  
47 Rosemary Radford Ruether, ‘Women, Sexuality, Ecology, and the Church’ (2011) Conscience 11 
<https://www.catholicsforchoice.org/wp-content/uploads/2014/01/Specialrosemaryedition2011.pdf>.  

https://www.sfponline.org/uploads/302/TheConcordReview_V20_ISS4.pdf#page=6
https://www.sfponline.org/uploads/302/TheConcordReview_V20_ISS4.pdf#page=6
https://search-informit-org.ezproxy.usq.edu.au/doi/10.3316/edutv.3604555
https://www.catholicsforchoice.org/wp-content/uploads/2014/01/Specialrosemaryedition2011.pdf
https://www.who.int/publications/i/item/9789240022256
https://www.catholicsforchoice.org/wp-content/uploads/2014/01/Specialrosemaryedition2011.pdf
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As other scholars have also noted, the conservative Christian anti-abortion stance is 
fundamentally intertwined with the deep-seated belief that women’s primary vocation and 
purpose is motherhood.48 This belief underpins the perspective that, morally, women should 
put themselves second, relinquishing their bodily integrity and autonomy in the service of 
prenatal life. It is this belief in women’s foremost role as mothers that underlies the sentiment 
that even in contexts of incest and rape, pregnancies should be carried to term. Such a position 
evidently does not sincerely care about the flourishing of women. Rather, as the following 
section will discuss, it reflects entrenched sexist ideology which is anchored in the hierarchical 
gender norms of androcentric societies and, in the West, the oppressive legacy of male 
dominant Christianity and fundamentalist biblical interpretation.   
 
PROBLEMATISING ANDROCENTRICITY IN THE CHRISTIANISED WEST 
 
Androcentricity refers to a historically and globally pervasive worldview which places males 
and male experience at the centre of meaning-making and reflects men’s power to name the 
world.49 While androcentric cultures are vastly different in their outward expressions they 
nevertheless share common core features. At a fundamental level, androcentric societies 
emphasise the biological differences between males and females through attributing 
polarised/binarised gender constructions of masculinity and femininity. In other words, men 
and masculinity are associated with more highly-esteemed qualities in contrast to those 
associated with women and femininity.50 As history and the great variety of male dominant 
cultures shows, girls and women are heavily socialised to notions that they are the weaker, 
dependent, sensitive sex and thus naturally aligned to the private, serving, child-rearing 
domain. Men, conversely, have enjoyed greater access to power and privilege in accordance 
with beliefs that they are the stronger, independent, rational sex and therefore innately disposed 
to the public, leadership, and household-headship domain.51 Put another way, as men have 
named their subjectivity and the characteristics of dominant masculinity, women have been 
objectified and determined in contradistinction. As Simone de Beauvoir notably stated 
‘“woman” is not a subject in her own right, but occupies the place as the alterity to man.’ 52   
 
Androcentric societies are consequently structured upon a hierarchical gender consciousness 
that normalises and institutionalises men’s superiority and empowerment.53 More specifically, 
this is a consciousness that privileges and empowers the ruling class of men; in the West, elite, 
white, heterosexual men. In correlation, androcentricity’s binarised consciousness underpins 
intersectional prejudices that value white people over brown and black, able-bodied persons 
over those with disabilities, the wealthy over the poor, and heterosexuality over LGBTQ 
expressions.54 Though androcentricity intimates universal human experience, in actuality it 

 
48 Ibid; Daly (n 44) 3. 
49 Pilcher and Whelehan (n 5) 5. 
50 Daly (n 44) 15. 
51 Ibid. Allan G Johnson, The Gender Knot: Unraveling Our Patriarchal Legacy (Temple University Press, 3rd 
ed, 2014) 80; Ann Rosalind Jones, ‘Writing the Body: Toward an Understanding of “L'Ecriture Feminine”’ (1981) 
7(2) Feminist Studies 252; Anne M Clifford, Introducing Feminist Theology (Orbis Books, 2001) 16–21. 
52 Simone de Beauvoir, The Second Sex (Vintage Books, 2011) 6. 
53 Johnson (n 51) 10–12. 
54 Ibid 109. R.W. Connell, Gender (Cambridge: Polity, 2003) (‘Though men in general benefit from the 
inequalities of the gender order, they do not benefit equally’: at 6). Paul Kivel, Men’s Work: How to Stop the 
Violence that Tears Our Lives Apart (Hazelden, 1992) where Paul Kivel notes further ‘in many situations men of 
colour are treated much worse than white women, but better than women of colour’: at 168. Sandra Bartky 
emphasises, however, the shared commonality of women’s particular subjugation: ‘women of all kinds and colors 
have endured not only the overt, but also the disguised and covert attacks of a misogynist society’. Sandra Lee 
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positions some men and male experiences as normative for humanity. Correspondingly, 
androcentricity rebuffs the diversity of human experiences as it diminishes and disempowers 
women, some men, and gender-diverse persons who are deemed non-normative and subsidiary. 
The historical and global institutional outworking of culturally dominant androcentricity is 
evident in the vast political, legal, economic, and religious structures that reflect male-
centeredness, identification, dominance, and control.55  
 
Certainly, gains have been made in some quarters towards gender equality. Yet one has only 
to look at recent scandals and controversies to see political landscapes fraught with sexism.56 
One has only to read reports on gender gaps and violence57 to see how institutionalised 
androcentricity continues to derail gender equity and markedly afflict the lives of women. 
Androcentricity is evidently a worldview sustained by those persons, including women,58 who 
have uncritically embodied this hierarchical consciousness and push back against those who 
would challenge it. In sum, the entrenched normative structures of androcentricity continue to 
fortify the diminishment of women and other marginalised groups. Women especially continue 
to be subject to male-dominant behaviours and social forces that detrimentally impact their 
capacity to make choices and live freely. As the following will further explore, Western 
androcentricity has been profoundly engrained through the androcentrism of Christianity and 
its history of male-dominant biblical interpretation and dissemination.  The connection between 
androcentric biblical interpretation and the judgments of androcentric Christian Supreme Court 
Justices is not difficult to draw. 
 
ANDROCENTRIC CHRISTIANITY AND BIBLICAL INTERPRETATION  
 
Though the contemporary West has inclined towards secularism and a separation between 
church and state, Western society is nevertheless swathed in a psychosocial fabric spun by the 
extensive history of Eurocentric Christianity and the Bible’s influence on religion, art, 
literature, philosophy, education, politics, law, and normative cultural customs. When it comes 
to the Bible, no other text has impacted Western civilisation more; furthermore, biblical 
characters, imagery, and expressions continue to pervade our modern-day landscape.59 This 
ancient text is deeply intertwined with the noble and ignoble experiences of the Christianised 
West. Undoubtedly biblical matter has positively impacted society through inspiring 

 
Bartky, ’Introduction’ in Femininity and Domination: Studies in the Phenomenology of Oppression (Routledge, 
1990) 9.  
55 Johnson (n 51) 5–18.   
56 Georgia Hitch, ‘Review Finds 1 in 3 Staff in Federal Parliament Experience Sexual Harassment’ ABC News 
(online, 30 November 2021) <https://www.abc.net.au/news/2021-11-30/sexual-haassment-report-parliament-
brittany-higgins/100660894>; Kate A Ratliff, Liz Redford, and Colin T Smith, ‘Engendering Support: Hostile 
Sexism Predicts Voting for Donald Trump Over Hillary Clinton in the 2016 US Presidential Election’ (2019) 
22(4) Group Processes and Intergroup Relations 578–93. 
57‘Global Gender Gap Report 2021’, World Economic Forum (Report, 30 March 2021) 
<https://www3.weforum.org/docs/WEF_GGGR_2021.pdf>; Mona Lena Krook, ’Violence Against Women in 
Politics’ (2017) 28(1) Journal of Democracy 74–88.  
58 For Hélène Cixous, women’s enculturation into androcentricity means ‘Men have committed the greatest crime 
against women. Insidiously, violently, they have led them to hate women, to be their own enemies, to mobilise 
their immense strength against themselves’. Hélène Cixous, ‘The Laugh of the Medusa’ (1976) 1(4) Signs 878–9 
<https://artandobjecthood.files.wordpress.com/2012/06/cixous_the_laugh_of_the_medusa.pdf>. 
59 See, eg, Mark I Pinsky, The Gospel According to the Simpsons (Westminster John Knox, 2007);  Julia Fiore, 
‘Decoding Depictions of Eve in Art and Pop Culture’ CNN (Webpage, 13 July 2019) 
<https://www.artsy.net/article/artsy-editorial-long-demonized-art-eve-pop-culture-icon>; Rebecca Denova, ‘50 
Biblical Phrases, Idioms & Metaphors’ World History Encyclopedia (Webpage, 16 February 2022) 
<https://www.worldhistory.org/article/1941/50-biblical-phrases-idioms--metaphors/>. 

https://www.abc.net.au/news/2021-11-30/sexual-haassment-report-parliament-brittany-higgins/100660894
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honourable values of altruism and social justice. Yet its verses have also been mobilised to 
justify the racist and sexist oppression of others. These prejudicial manifestations signify the 
influence of two dominant, interconnected interpretive facets. Namely, biblical interpretation 
and dissemination have been historically performed and governed by men — who have tended 
to interpret the Bible selectively and literally, in ways that advantaged them. 
 
Inherent to Christianity’s institutionalisation into a male-dominant religion in the early 
centuries of the Common Era, men became the authoritative voices on biblical interpretation 
and theology. Thus commenced the institutionalising of interpretive praxis that inclined to 
overlook biblical texts more favourable towards women, in preference of others that 
substantiated men’s authority and superiority over women as divinely intended.60 Put another 
way, this is an interpretive history that has downplayed biblical content that promotes genuine 
equitable relationships between men and women61 in favour of exploiting androcentric biblical 
material that conveys the male-dominant social norms of the ancient Near East. Modern 
mainstream biblical scholarship agrees that the Bible is significantly androcentric in character. 
There is little doubt that the Bible was written by, about, and for men, given biblical material 
overwhelmingly reflects male viewpoints, interests, concerns, biases, experiences, agendas, 
and authority.62 Men are typically represented as heads of households with civic power, while 
women are routinely depicted within the private domain and subject to laws and customs that 
place their bodies, sexuality, and fertility under the regulation and proprietorship of fathers and 
husbands.63 The subaltern position of women in the Bible is undeniably evident in the fact that 
most of them are unnamed even if they are key to the narrative.64 Consequently, readers do not 
have to search for long to find texts depicting men’s power and superiority over women. 
 
Historically, the literal and biased interpretations of the Adam and Eve narratives of Genesis65 
have been especially influential in cementing the belief that women are inherently inferior to 
men.66 Predominant readings of these texts have determined that God created man first and 
man named the world. Woman was created second, from man and for man as man’s supporting 
helper. Hence, God intended man to be foremost with ascendency over women.67 Further 
vindication for women’s subordinate position has come from vilifying interpretations of Eve 
as the one who instigated man’s downfall and brought evil into the world. Men’s interpretation 
of Eve as a corrupted and corrupting figure manifested the deep-seated conviction that all 
women are corrupt by nature.68 Accordingly, women are rightly subjugated by men and 
deserving of discipline and punishment since they are weak-willed and liable to be deceitful 

 
60 Elizabeth Johnson, She Who Is: The Mystery of God in Feminist Theological Discourse (Crossroad Publishing, 
1993) 18; Daly (n 44) 13, 18. 
61 See ‘Book of Genesis’ in Holy Bible: New International Version (Bible Society in Australia, 2007) ch 1 verse 
27, for example, which proposes males and females are equal as both are created in the image of God (“Genesis’). 
See also, ‘Book of Galatians’ in Holy Bible: New International Version (Bible Society in Australia, 2007) ch 3 
verse 28: ‘There is neither Jew nor Greek, neither slave nor free, nor is there male and female, for you are all one 
in Christ Jesus’. 
62 Eryl Davies, The Dissenting Reader: Feminist Approaches to the Hebrew Bible (Ashgate, 2003) 1–15. 
63 Judith Plaskow, Standing Again at Sinai: Judaism from a Feminist Perspective (HarperCollins, 1991) 1–4.  
64 Meyers notes that of the 1,426 named characters in the Hebrew Bible, only 111 are women. Carol Meyers, 
‘Everyday Life: Women in the Period of the Hebrew Bible’ in Carol A Newsom and Sharon H Ringe (eds), The 
Women’s Bible Commentary (Westminster John Knox, 2nd ed, 1998) 251–2. 
65  Genesis (n 61) ch 2 verse 3. 
66 Daly (n 44) 44-68. 
67 For a classic feminist alternative reading see Phyllis Trible, Eve and Adam: Genesis 2-3 Reread (Women's 
Ordination Conference, 1983). 
68 Daly (n 44) 45–6. 
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and sinful.69 As a counterpart to this biased interpretation of Eve, Mary (the mother of Jesus) 
has been historically construed and depicted as the ideal example of womanhood by virtue of 
her submissiveness, obedience, virginity, and motherhood.70 Other biblical passages exploited 
for their male-dominant expressions include those that emphasise male ownership of women,71 
those that instruct women to be silent,72 to submit to their husbands,73 and to accept 
motherhood as women’s primary role and path to redemption.74   
 
As the annals of history show, this bigoted view of women, relayed by notable male church 
leaders, has been a normative constant throughout male-dominant Christianity and thus the 
West ever since.75 

 
‘And do you not know that you are (each) an Eve?... You are the devil's gateway... 
you are the first deserter of the divine law… On account of your desert… even the 
Son of God had to die’ – Tertullian (155-240)76 

 
‘I do not see, therefore, in what other way the woman was made to be the helper of 
the man if procreation is eliminated’ – Augustine of Hippo (354-430)77  
 
‘Woman is defective and misbegotten…woman is naturally subject to man, 
because in man the discretion of reason predominates’ – Thomas Aquinas (1225-
1274)78 
 
‘women… should remain at home, sit still, keep house, and bear and bring up 
children’ – Martin Luther (1483-1546)79 
 

 
69 Rosemary Radford Ruether, ‘The Western Religious Tradition and Violence Against Women in the Home’ in 
Joanne Carlson Brown and Carole R Bohn (eds), Christianity, Patriarchy and Abuse: A Feminist Critique  
(Pilgrim Press, 1989) 31–41. 
70 Rosemary Radford Ruether, Sexism and God-Talk: Towards a Feminist Theology (SCM Press, 1983) 152.  
71 Exodus (n 42) ch 21 verses 4, 7–9; ‘Book of Leviticus’ in  Holy Bible: New International Version (Bible Society 
in Australia, 2007) ch 21 verse 9; ‘Book of Numbers’ in Holy Bible: New International Version (Bible Society in 
Australia, 2007) ch 30 verses 3–16; ‘Book of Deuteronomy’ in Holy Bible: New International Version (Bible 
Society in Australia, 2007)  ch 22 verses 20–8; ‘Book of 1 Peter’ in Holy Bible: New International Version (Bible 
Society in Australia, 2007) ch 3 verses 1–7 (‘1 Peter’). 
72 ‘Book of 1 Timothy’ in Holy Bible: New International Version (Bible Society in Australia, 2007) ch 2 verses 
8–15 (‘1 Timothy’); ‘Book of 1 Corinthians’ in Holy Bible: New International Version (Bible Society in Australia, 
2007) ch 14 verses 33–5. 
73  ‘Book of Ephesians’ in Holy Bible: New International Version (Bible Society in Australia, 2007) ch 5 verses 
22–33; 1 Peter (n 71) ch 3 verses 1–7; ‘Book of Colossians’ in Holy Bible: New International Version (Bible 
Society in Australia, 2007) ch 3 verses 18–19. 
74 1 Timothy’ (n 72) ch 2 verse 15. 
75 For extended discussion on this topic and its interrelationship with women’s experience of domestic violence, 
see Linda L Ammons, 'What's God Got to Do with It: Church and State Collaboration in the Subordination of 
Women and Domestic Violence' (1999) 51(5) Rutgers Law Review 1207–88.  
76 Tertullian, On the Apparel of Women. Book 1. Chapter 1: Introduction. Modesty in Apparel Becoming to 
Women, In Memory of the Introduction of Sin into the World Through a Woman. 
<https://www.newadvent.org/fathers/0402.htm>. 
77 St. Augustine, “The Literal Meaning of Genesis,” Translated by John Hammond Taylor. Ancient Christian 
Writers, vol 2 (Newman Press, 1982) 77. 
78Thomas Aquinas, Summa Theologiae, Question 92 ‘The Production of the Woman’ 
<https://www.newadvent.org/summa/1092.htm>. 
79 Martin Luther, The Table Talk of Martin Luther (William Hazlitt, trans. & ed.) (Bell and  Daldy, 1872) 299 
<https://ia800909.us.archive.org/6/items/tabletalkofmarti00luth/tabletalkofmarti00luth.pdf>. 
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‘[While ministerial priesthood] is entrusted only to men…[women] reveal the gift 
of their womanhood by placing themselves at the service of others in their everyday 
lives. For in giving themselves to others each day women fulfil their deepest 
vocation’ – Pope John Paul II (1920-2005)80 

 
In short, the history of men’s dissemination of select and literally interpreted biblical material 
has ‘projected a malignant image of the male-female relationship and of the “nature” of 
women’.81 The Western psyche remains deeply affected by this time-honoured, normalised 
consciousness that diminishes women and their agency and development of personhood 
through socialising them to roles of domesticity, servitude, and motherhood.82 Not least, a 
significant portion of the Western population who identify as Christian still believe binarised 
gender roles to be the divine will of God. 
  
As a corollary, they believe heterosexual relationships are also God’s will; thus, non-
binary/non-heterosexual persons are supposed wicked perversions.83 Such conservative 
Christians continue to believe that these precepts are communicated through the literal and 
sacred words of the Bible, deemed to be supremely authoritative and without error because 
they are God-given.84 Accordingly, this ideology comprises a particular inflexibility because it 
provides those who subscribe to it with absolute ‘Truths’ and righteous justifications of the 
highest divine order. Yet, drawing absolute certainties from the literal words of the Bible is a 
tenuous exercise indeed, for it does not at all sit in accord with the multiplicity, complexity, 
and dynamic qualities of the biblical literature itself.     
 
Mainstream biblical scholarship has shown that, as a collection of ancient texts, the Bible is 
rife with the enigmas, ambiguities, and obscurities intrinsic to any ancient library. The biblical 
collection comprises highly diverse texts, each with their own unique history of evolution from 
ancient oral traditions to written form via various editing phases over several centuries. 
Furthermore, no actual original manuscripts of any biblical writings are in known existence. 
Rather scribal copies have survived, copies made much later than the original and duplicated 
from earlier copies.85 While thousands of these manuscripts exist from antiquity — sometimes 
as complete books, or as portions or tiny fragments thereof — no two of any comparable 
manuscript is identical.86 Other interpretation issues arise in relation to the limitations of any 
language to fully capture the meaning of another.87 Thus substantial differences appear in the 
Greek and Latin translations made in antiquity.88 Similarly, translations vary considerably 
between the numerous English versions of the Bible we have today, disparities which point to 
differing ideologies and agendas at work behind the translations.89 Interpretation and 
translation issues are additionally compounded by the explicitly figurative quality of some 
texts, as well as the generally succinct nature of biblical expression that manifests extensive 

 
80 John Paul II, ‘Letter of Pope John Paul II to Women’ in John Paul II (Letter, 29 June 1995) [12] 
<https://www.vatican.va/content/john-paul-ii/en/letters/1995/documents/hf_jp-ii_let_29061995_women.html>. 
81 Daly (n 44) 45. 
82 Ibid. 
83 John Shelby Spong, Rescuing the Bible from Fundamentalism (Harper, 1991) 5–8.  
84 Ibid. 
85 Hayes and Holladay (n 6). The authors note: ‘Since there is a chronological gap between what was written 
originally by a biblical author (or what was compiled by an editor) and the earliest surviving copy, it is probably 
an illusion to assume that we can ever recover with certainty the original wording of a biblical text’: at 37. 
86 Ibid.  
87 Spong (n 83) 78. 
88 Hayes and Holladay (n 6) 37–8.  
89 Ibid 35–6.  
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gaps, silences, and inconsistencies.90 The Jewish traditions of Midrash, Mishnah, and other 
Talmudic literature have accordingly exemplified that the ‘white spaces’ around the written 
words require ‘reading’ too.91  Still more interpretive difficulties include the challenges of 
comprehending an ancient world vastly complex and different from our own — a world replete 
with prescientific understandings of the cosmos and customs once acceptable in the ancient 
Near East that are ethically objectionable to our modern day sensibilities, such as polygamy, 
animal and child sacrifice, and capital punishment by stoning.  
  
Such immense complexities as the diversity and intricate evolution of biblical texts, manifold 
interpretation and translation issues, and the scale of historical cultural specificity, render literal 
readings of the Bible as the definitive word of God incongruous. This is not at all to deny that 
the Bible has sacred weight. It is the remarkable theological literature of an ancient people that 
tells of their movement away from polytheistic beliefs and violent sacrificial systems towards 
a monotheistic sense of encounter with a relational, benevolent, and loving God. It is a body of 
literature that gives voice to a special concern for the poor and disenfranchised — children, 
widows, strangers, and outcasts — and relays an exploration of ethics, wisdom, and spirituality 
against a backdrop of human entanglement in distorted desires, enmity, and violence. But, 
given the aforementioned complexities, the Bible as an ancient artefact contravenes narrow, 
literal, exploitative readings of selective contents. A wrong is done when biblical texts are 
superficially rendered to align with wants for absolute truths and made to serve prejudicial 
justifications for the disenfranchisement of others. Great harm is enacted when androcentric 
biblical material is uncritically appropriated to serve androcentric Christianised ideologies that 
endeavour to disempower and delimit the lives of women.  
 
After the overturning of Roe v Wade, we can now see the ongoing entrenchment of androcentric 
Christianity and biblical interpretation in the political and legal fabric of America. This is not 
an ideology truly oriented to stemming abortion, for it does not seek to transform the 
fundamental gendered social structures that leave women vulnerable to unwanted pregnancies, 
inequitable accountability for the consequences of intercourse, and precarious futures should 
they carry pregnancies to term. Rather, this is a context that illustrates the power of the 
conservative Christian right to reinscribe traditional hierarchical gender norms that align 
women with domesticity, servitude, and motherhood. The overturning of Roe v Wade 
ultimately means the legal entrenchment of androcentric, conservative Christian gender 
prejudice—a burden which will fall heaviest upon women in ways meant to control aspects of 
their fertility, agency, and autonomy by restricting safe and legal access to abortion. Moreover, 
these judicial moves detrimentally impact the capacity of women to exercise their religious 
freedom to make decisions in accordance with their own consciousness, conscience, 
spirituality, and faith ideologies. Not least, the ruling ominously signifies the same prejudicial 
ideology, powerfully in play, that rebukes the identities, experiences, and lifestyles of the 
rainbow community.   
 

 
90 As an example of inconsistencies, although one of the 10 commandments divinely forbids taking another’s life 
[Exodus (n 42) ch 20 verse 13], other texts divinely sanction slaughter (see the Book of Joshua ch 10 verses 1–
43; the Book of Judges ch 1 verses 4–5). As W Gunther Plaut explains: ‘Where we are prone to say ‘either, or,’ 
the Bible may say ‘both’ and let the unresolved tension between the two stand without further comment’. W 
Gunther Plaut, ‘On Reading this Commentary’ in W Gunther Plaut (ed), The Torah: A Modern Commentary 
(Union of American Hebrew Congregations, 1981) xxvi-ii. 
91 Midrash literature employs a free, creative, and often highly imaginative method of biblical interpretation. 
Mishnah and Talmudic literature include explanations and elaborations to supplement the written words. See 
Bernard J Bamberger, ‘The Torah and the Jewish People’ in W Gunther Plaut (ed), The Torah: A Modern 
Commentary (Union of American Hebrew Congregations, 1981) xxx-xxxi. 



MacLeod   Legislating Gender Prejudice 

 Australian Journal of Law and Religion 68 
 (2023) 2 AJLR 56 

WIDER IMPLICATIONS  
 
The overturning of Roe v Wade has no direct impact upon Australia and Australian law, where 
abortion is legal in all States and Territories (albeit with varying restrictions92 and issues of 
accessibility93). Nevertheless, there is a dangerous implicit impact insofar as the revoking of 
Roe v Wade reaffirms the deep vein of Christianised androcentricity that runs throughout all 
Western nations’ histories and social structures. As Mary Daly states, we cannot underestimate 
the enduring effects of the Christian tradition’s destructive image of women on the modern 
psyche.94 We may not take it seriously, and it may be disguised or residual in manner, but the 
malignant image of women borne through the history of men’s biased biblical interpretation 
‘undergirds destructive patterns in the fabric of our culture’.95 Accordingly, we are prompted 
to consider that enduring Christianised androcentricity remains entangled in women’s 
Australian experiences of inequality. That is, deep-seated beliefs that men are 
naturally/rightly/divinely created as superior to women remain interwoven with issues of wage 
gaps,96 the denigration of women leaders,97 the scourge of women’s experience of intimate 
partner violence,98 cultural attitudes that blame women for causing men’s violence,99 and 
barriers that prevent women from accessing unbiased justice.100 In short, the task of liberating 
Western consciousness from centuries-long, biblically-justified gender prejudice that devalues 
and oppresses women and non-binary persons remains considerable.101  
 
 
 
 

 
92 Department of Health and Aged Care, Australian Government, ‘Can I Have an Abortion in Australia?’ 
Healthdirect (Blog Post, 18 August 2022) <https://www.healthdirect.gov.au/blog/can-i-have-an-abortion-in-
australia>. 
93 ‘Women’s Health Week: Breaking Down the Barriers to Abortion Access in Australia’ (7 September 2022) 
Monash Lens <https://lens.monash.edu/@medicine-health/2022/09/07/1385061/womens-health-week-breaking-
down-the-barriers-to-abortion-access-in-australia>. 
94 Daly (n 44) 44-45.  
95 Ibid.  
96 Australia Bureau of Statistics, Gender Indicators (Catalogue No 4125.0, May 2022). 
97 Malcolm Farr, ‘No More “JuLiar”: PM’s Office ‘Demands Respect’, news.com.au (online, 12 March 2013) 
<https://www.news.com.au/national/no-more-juliar-pms-office-demands-respect/news-
story/dcb1e6a55b1f1a36be6ee50ad9b25031>; Katharine Murphy and Daniel Hurst, ‘“We Will Not Be Silent”: 
Prominent Women Press Morrison Government for Violence and Harassment Reform’, Guardian (online, 6 
March 2022) <https://www.theguardian.com/australia-news/2022/mar/06/we-will-not-be-silent-prominent-
women-press-morrison-government-for-violence-and-harassment-reform>. 
98 Australian Institute of Health and Welfare, ‘Australia’s Welfare 2015,’ (Australia’s Welfare Series No 12, 
Catalogue No AUS 189,2015) 341 <https://www.aihw.gov.au/getmedia/692fd1d4-0e81-41da-82af-
be623a4e00ae/18960-aw15.pdf.aspx?inline=true>; Naomi Priest ,et al, ‘A “Dark Side” of Religion?: Associations 
Between Religious Involvement, Identity and Domestic Violence Determinants’ (2021) Women’s Health Weekly 
72 <https://osf.io/preprints/socarxiv/9hf6d/>. 
99 Council of Australian Governments, COAG Advisory Panel on Reducing Violence Against Women and Their 
Children Final Report (Final Report, 2016) <https://familiesaustralia.org.au/wp-
content/uploads/2016/11/COAGAdvisoryPanelonReducingViolenceagainstWomenandtheirChildren-
FinalReport.pdf>. 
100 Julia Quilter, Luke McNamara and Melissa Porter, ‘The Most Persistent Rape Myth? A Qualitative Study of 
“Delay” in Complaint in Victorian Rape Trials’ (2022) Current Issues in Criminal Justice 1; Natalie Taylor, ‘Juror 
Attitudes and Biases in Sexual Assault Cases’, Trends and  Issues in Crime and Criminal Justice (Paper No 344, 
Australian Government Institute of Criminology, August 2007) <https://www.aic.gov.au/sites/default/files/2020-
05/tandi344.pdf>. 
101 Francisco Perales and Gary Bouma, ‘Religion, Religiosity and Patriarchal Gender Beliefs: Understanding the 
Australian Experience’ (2019) 55(2) Journal of Sociology 323–41. 
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CONCLUSION 
 
The overturning of Roe v Wade, then, raises significant points for Australia as it navigates its 
own political and judicial pathways of protecting human rights and religious freedoms in a 
climate of increased American media influence and the global rise of the Christian right. There 
seems an urgent need to understand more fully the impact of androcentricity, and the legacy of 
androcentric Christianity and biblical interpretation, that has fortified in the West a hierarchical 
gender consciousness. The overturning of Roe v Wade illuminates a crucial truth: biblical 
literacy is a major, if under-recognised, issue of our times. Accordingly, inroads to challenging 
uncritical, unethical biblical scholarship appear necessary to the ongoing evolution of Western 
consciousness away from injurious gender norms. The ruling further illustrates the dilemma 
whereby protecting religious freedoms is often interconnected with protecting male-dominant 
traditions and their right to discriminate based on flawed biblical interpretation and theology. 
Ultimately, the overturning of Roe v Wade serves as a clarion call for Australia to be vigilant 
in ensuring that protections for religious freedom do not dilute progress toward the 
development of non-sexist and non-binarist social and legal structures. 


